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1. JIYUN AND THE EIGHTEENTH-CENTURY ZHIGUAI 9

humorous sayings, and literary notes) goes a long way towards show-
ing the suitability of the biji genre as a vehicle for the zhiguai. In the
first place, the zhiguai itself displays diverse subject-matter: typical
juxtapositions are tales of miraculous or portentous omens against
biographies of immortals, and accounts of fantastic creatures against
stories of encounters with ghosts and spirits. Indeed, the zhiguai is as
much a hodgepodge of hybrid elements as the #iji. Second, the ideal
form of most zhiguai items is also a prevalent form in the biji — the
anecdote or “very short story,” which often lacks an extended plot
and usually centres on a single action.'” Of course, as the zhiguai
developed, they were adapted to a full range of forms, and even the
novella figures rather prominently in a collection like Studio of Leisure.

The presence of an abundance of zhiguai materials in biji collec-
tanea makes imperative the distinction between “zhiguai collections”
and “individual zhiguai stories.” While much of the current critical
discussion focuses primarily on the better known zhiguai collections
like those from the Six Dynasties and the Tang & -Song K period,
there is a staggering amount of zhiguai material in virtually untouched
biji collections. Some, like Huang Wei’s #HE (b. 1438) Categorized
Records at an Overgrown Window (Pengchuang leiji ¥ B 8I5C ), incorpo-
rate separate zhiguai sections.”” In many others the accounts of super-
natural events are simply dispersed in the text, as in Xue Yongruo’s 2
155 (Tang dynasty) Records of Anomalies Compiled ( Jiyi ji % 3%7C) . Even
the so-called “zhiguai collections” may contain subject matter with no
relation to the supernatural. In Close Scrutiny, for instance, Ji Yun oc-
casionally digresses on archaeological matters or indulges in personal
reminiscences. This would be perfectly natural in a i context.

Yet another aspect of the nature of the zhiguai emerges when it
is juxtaposed against the genre long considered to be diametrically
opposed to it in the Chinese narrative tradition, the chuangi. Although
the term zhiguai had gained currency in the Six Dynasties and was
made the title of at least six different collections, it was not until the

" The anecdote, not the short story, must be considered the primary form of the zhigua.
The short story is the form of many chuangi tales.

“ The two sections containing zhiguai materials are: “Records of Retribution” (“Guobao
jin AR and “Records of the Weird” (“Guaiyi ji” t# i ).
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1. J1YUN AND THE EIGHTEENTH-CENTURY ZHIGUAI 33

to be that, with the impressive public figure that he struck, Ji Yun
was one of the best spokesmen for the dominant school of intellec-
tual thought of his day, a school that was at the time gaining official
support.

Under such circumstances the writing of a collection like Close
Scrutiny, which represented a departure from the “Great Way” with
which Ji Yun was — understandably — associated, is nothing short of
surprising. It is more so when one takes into consideration the fact
that Ji Yun compiled Close Scrutiny during the last decade of the eight-
eenth century, when he was at the pinnacle of his career. In the years
after the completion of the project on the Complete Library (in 1782),
Ji Yun was promoted to several important government positions,
including President of the Censorate, President of the Board of
Ceremonies, as well as President of the Board of War. Strange as it
may seem, during this time he actively devoted his energy to writing
tales of anomalous and untoward events. There can hardly be a more
extreme contrast than the one between this picture of Ji Yun and that
of Pu Songling as a frustrated scholar who, after repeated failures at
the examinations, attempted to vent his “solitary rage” (gufen 1E )
through his collection of zhiguai.

The search for the reason why Close Scrutiny came to be compiled
must of necessity begin with Ji Yun’s statements of intentions, namely
the five prefaces to the collection. Time and again Ji Yun points out
the haphazard nature of the undertaking, as if he wants to counter
the possible charge that he is engaged in an activity ill-befitting a Con-
fucian gentleman. This is how he describes the background to his
writing of Record of Spending the Summer at Luanyang:

In the summer of the jiyou c\ 4 year of the Qianlong reign [1789], I was
dispatched to Luanyang # [present-day Chengde 7R , in Hebei ¥
€ ] to reorganize the special library. Having finished the collating and
the revising, I only had to supervise my subordinates, sign documents
and stock the bookshelves, Since the days were long and there was
not anything worth doing, I recorded what I remembered hearing and
seeing.”

® YWCTBJ, p. 1.
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9. CLOSE SCRUTINY AND ORAL STORYTELLING 63

Could we say that the ghosts and deities permitted this? I continue to
find it impossible to acquiesce in the theory of auspicious yang f5 abodes.”

This argument by analogy is most enlightening, and even the
geomancers, when questioned on it, could put up no defense. Yet in
truth I did see inauspicious abodes: in the capital [Beijing], diagonally
across from the Temple of Giving-to-the-Fatherless and to the south of
the road, was a house where I mourned five deaths; at another house on
the western portion of the northernmost road in the Powder Lane and
Coloured-Glaze Street area, I mourned the deaths of seven. Cao Xuemin
®AR , the Assistant Director of the Court of the Imperial Clan, once
lived in the house by the Temple. Shortly after moving in, two servants
died on the same night, and Cao, becoming apprehensive, moved out.
Shao Dasheng £f K/ | the Instructor, once took up his residence in a
house in Coloured-Glaze Street. Time and again he witnessed anomalies
in the daytime. Adamant and fearless, he eventually died in the house.
How can that be explained?

Liu Wenzheng %/ IE [Liu Tongxun] said, “Book of History records
divination with reference to elements in the landscape while Book of Rites
discusses divination with reference to the sun. Were there no signs of
blessings and calamities, how could the sages foretell the future? That,
however, is probably unknown to the diviners of today.”

Liu’s opinions appear to be most balanced and fair.

Here one finds some of the strongest defenses put up for
geomancy, which is known to have been widespread among the elite
and commoners alike in late imperial times. It needs to be pointed
out here how easily storytelling activity merged with casual talk among
the examiners and candidates, each of whom had his own concerns
and preoccupations.

Among those mentioned in the above entry is Cao Xuemin (1719
1787), who belonged to the jinshi class of 1754.* In addition to Cao,
this class consisted of prominent Qing scholar-officials and literary
men (besides Ji Yun) such as Qian Daxin f# X7 (1728-1804), Zhu
Yun, Wang Mingsheng F W% (1722-1798), and Jiang Bingzhang %

* Cao Xuemin continued to be a close friend of Ji Yun's while both served in the
Hanlin #@# academy. Lu Jintang documented an incident in 1761 when Cao supported Ji
Yun against rumours spread by rival members in the academy. Lu Jintang, “Ji Yun shengping
jiqi Yuewei caotang biji,” p. 40a.
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9. CLOSE SCRUTINY AND ORAL STORYTELLING 67

Xinhu $#iP7# , private secretary for Ji Yun, tells of a friend, another
private secretary, overhearing the complaints of two ghosts. They spoke
against ineffectual officials whom they could not rely on to
settle their grievances (LY V:11).”° Sun Yushan i, an apprentice
private secretary in Fujian, narrates the story of a “ghost of refine-
ment,” which leads to speculations among listeners on whether ghosts
are able to drink wine (LY 1:28).

Indeed, the interest in telling zhiguai tales may simply indicate
the general superstitiousness of the private secretaries as a class. An
in-depth look, however, reveals more intricate dynamics at work. An
account narrated by Ji Lianfu X (active late eighteenth century)
is more than merely a tale of vengeful ghosts offering judgement on
the carelessness of private secretaries who undertook legal work. Two
private secretaries, one in charge of statistical records and the other

of signing and dispatching documents, are aroused one night by a
ghost (HX111:40):

Ji Lianfu also said that when Zhong Guangyu #t# was a magistrate at
Jiangning YL % [in present-day Jiangsu], there were two subordinate ad-
ministrative officials who were cousins. One was in charge of statistical
records, the other of the signing and dispatch of documents, and they
constantly slept in the same room, on the same bed. One night, one of
them went to sleep first. Whilst still holding a candle, the other saw a
woman in a red dress seated by the table. He was greatly alarmed and
woke up his cousin. Wiping their eyes and then staring in fear, they
found that it was not a woman, but a deformed ghost. They went forward
and wrestled with it, and both fell unconscious. The next day, curious
that the door could not be opened, the people there broke it, and
entered their room. The first one they saw was dead already, and the one
discovered later still had the faintest of breaths. When given water and
proper treatment, he was brought back to life. Thereupon he described
the coming of the ghost the night before in detail.

There may be instances of ghosts coming to disturb men for no reason
at all, but for a ghost to appear in its real form and come to seek human
lives, there must be a reason behind it. Private secretaries and assistant
functionaries are not officially appointed but they have the authority

e

* Zhong Xinhu was also engaged in a conversation about poems on ghost-encounters.
See HX1:29 (p. 240).
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3. QUESTIONS OF BELIEF AND DISBELIEF 91

born of the yin f% element, and those of men, created from the souls
of the deceased.™

Yet another exponent of a theory of spirits at about the same time
is Yao Ying Bk%¢ (1785-1853), who is associated with the revival of the
Song school of learning in the early nineteenth century. Yao’s theory
resembles Luo Pin’s, but it is more elaborate and is developed in three
stages in “On Ghosts and Deities” (“Guishen pian” #1#55).” First, he
takes issue with the notion that ghosts and deities are distinct entities,
the former originating with human beings and the latter created by
Heaven. To him both are created from gi, the basic stuff of the uni-
verse. When the physical body decays, i is left, marauding as ghosts in
vast, empty space.*® When activated, ¢i becomes wind, rain, thunder,
and hail; when in its tranquil state, it takes the form of mountains and
streams, which can be worshipped as deities.

Having established this point, Yao Ying proceeds to spell out the
activities of ¢i in terms of yin and yang, its bright/dark and purposive/
passive modes. He stresses that yin and yangare two facets of the same
thing. Through the patterns of activity and non-activity to which the
primal gi is subject, the sundry phenomena of the physical world
emerge. Along these lines Yao Ying characterizes the individual cat-
egories of animate and inanimate beings: deities of mountains and
rivers, as well as ghosts, partake of yin, while human beings and grow-
ing plants partake of yang.

In summing up his arguments, Yao Ying elaborates the mech-
anism of “metamorphosis” (huaj {fb# ) that these phenomena, in
coming into existence, reveal: “All physical matter undergoes trans-
formation. Things are self-transformed, and they also transform into

* Guan Tong, Yinjixuan wen chuji A% ¥ C¥) 4 (Essays from the Study of Taking up
One’s Residence, First Collection) (1879), 1:2b-3a.

" Yao Ying, Dongming wenji ¥ X% (Essays of Yao Ying), in Zhongfutang quanji 8%
24 (Collected Writings from the Hall of Reviving the Doctrine of the Mean), in Jindai
Zhongguo shiliao congkan xuji Y1484 8 %2 K4 #E T MU (Sequel to the Collectanea of Historical
Documents on Early Modern China) (Taibei: Wenhai chubanshe if i iiitt, 1974), 1:19a-
20a.

*Ibid., 1:19a.
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3. QUESTIONS OF BELIEF AND DISBELIEF 93

deception. And observing the proper rituals [for ghosts] would be
self-deception. If we worship our ancestors’ ghosts while at the same
time not believing that they exist, then we are making fun of our own
forebears.™

Those who defended the existence of the supernatural thus coun-
tered the arguments of the sceptics point by point. To dismiss the
charge that believing in spiritual manifestations is irrational, they of-
fered their own proto-scientific explanation, which drew upon theo-
ries of ¢i and yin-yang. The representative polemicist in this regard is
Yao Ying. His system, though a far cry from modern scientific rational-
ism, is nevertheless consistent and inclusive, and it is firmly grounded
in a philosophical discourse centred on ancient texts like The Book of
Changes. His arguments, as well as Luo Pin’s, show that distinctions
between “supernatural” and “rational” views are arbitrary. In fact, he
successfully refutes the accusation that supernatural beliefs are a grave
error in logic.

In their debate, believers and their opponents used similar strate-
gies. Both sides, for instance, argued by way of metaphors. Guan Tong
and Yu Zhengxie used metaphors for presenting their belief in the
separability of the soul from the human body; Qian Daxin utilized his
metaphor of the withered flower to argue for almost the reverse. Both
sides cited Confucius and Ruan Zhan, although both disagreed about
what their predecessors actually said. Discussion between the two sides
was possible, after all, because they shared a common discourse.

Proponents of either viewpoint amassed supporting evidence with
great earnestness. In contrast to the contemporary zhiguai stories in
Close Scrutiny, however, the evidence was culled largely from the past.
The two main sources were the classics and the standard histories,
though some reference was also made to random jottings. By refrain-
ing from the use of personal witness accounts, these formidable de-
baters increased the credibility of their arguments, for there can be
little dispute over supernatural occurrences encountered by real his-
torical personalities and recorded in printed texts, while living wit-
nesses can more easily be charged with observational or interpretive

“ Ibid., 14:36a.
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3. QUESTIONS OF BELIEF AND DISBELIEF 95
and fictionalizing in tales of the supernatural. But Ji Yun was decid-
edly against putting zhiguai tales to such uses. One of Ji Yun's funda-
mental concerns, understood in the context of the conflicting views
of the supernatural, is to present spirits as they have been seen, ob-
served, and commented upon. From one perspective at least, the
cumulative effect of the collection is to induce the reader to consider
the supernatural seriously.

The tales in Close Serutiny represent an approach to the question
of the supernatural markedly different from that of the essays. Osten-
sibly the compilation is an accumulation of facts, but the facts are
significant as evidence for supernatural beliefs. Interestingly, Ji Yun
does not use “evidence” from the ancient texts — a favourite source
in his time for some of the debaters on the supernatural and for the
evidental research scholars. Instead, Ji Yun’s evidence consists of per-
sonal experience narratives. To show Ji Yun’s use of such narratives
for his arguments, we will analyse representative tales under three

categories: encounter tales, accounts of supernatural causation, and
anecdotes about the inexplicable.

Encounter Stories. The confrontation of the human with the super-
natural generates some of the finest zhiguai stories. These can be clas-
sified according to the types of otherworldly creatures involved. The
encounters with immortals in Close Scrutiny are few and appear mostly
In spirit-writing séances, where immortals are summoned to diagnose
illnesses or predict personal fortunes; in this Close Scrutiny reflects the
popularity of spirit-writing divination among the elite at the time.
Although there is a profusion of accounts of fox-spirits interacting
with human beings and interfering with man’s activities, few (if any)
of them belong to the category of “encounters,” and they are not meant
to prove that fox-spirits indeed exist." Rather, these are love stories

“In her study of the sources for LZZ, Wang Panling notes that, during the Qing
period, the belief in fox-spirits was prevalent in North China and the worship of frog spirits
and the Five-element Gods was common in the Jiangnan region. See Wang Panling, Pu
Songling yu minjian wenxue, pp. 241-247. This partly accounts for the abundance of stories
in YWCTBJ about fox-spirits, most of which originated in the provinces of Shandong and
Hebei.
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3. QUESTIONS OF BELIEF AND DISBELIEF 97

Yunju said: “Were you to adjudicate a legal case, would you have
to witness everything to believe? Or would you consider others’ testi-
monies? Unreasonable as it is to expect to see everything that occurs,
would we not accept their testimonies and take what they have seen as
what we have seen? What do you think of that?”

Laughing, the two left it at that.

In this case the zhiguai story was offered in the debate between Li
Yunju and Huo Yangzhong as evidence for the existence of the super-
natural. It is worth noting that Ji Yun’s interest in plot development
and characterization is minimal.*® This example in fact helps to ex-
plain why the narratives in Close Scrutiny never come across as scary
stories or Gothic tales. The raconteurs never consider the creation of
suspense to be an uppermost concern, for such mood-setting would
weaken the argument. Such stories are also comparable to the medie-
val exemplar in the West, which in large measure consist of reports
about the dead and of spirits and were used by the church to in-
culcate religious beliefs (in matters like purgatory and the Day of
Judgment).*” The encounter tales, of course, also resemble modern
journalistic reportage in their emphasis on presenting objective facts.

The encounter tale is a primary form of the story of the strange
and merits careful study. Because its main purpose is to verify the
existence of the spiritual world, often it is encapsulated in a few sen-
tences and ends just as soon as the spirit is identified. This structural
brevity is illustrated by two other tales from Close Scrutiny. In one, a
boy sees innumerable hideous-looking ghosts propping up the pillars

of a hall. He raises an uproar, upon which the ghosts immediately
rush out and the roofs collapse (LY VI:51). In the other story, a field-
hand sights a giant luminous spirit, several yards tall, holding a lan-
tern. This story consists of only a couple of lines and is followed by a
discussion in which different views are presented concerning the true
nature of the spirit (RS 11:55). (Some said that it was the earth bogey

* This was explicitly stated by Ji Yun. See preface to YWCTBJ, p. 1.

 Gillian Bennett analyses the changes in Western Christian doctrine after about 1100
and notes the growing interest in reports about spirits and the dead, which became incor-
porated into church sermons as exempla. She also explains how such stories helped to
shape public opinion. See Bennett, Traditions of Belief, chap. 4.
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3. QUESTIONS OF BELIEF AND DISBELIEF 103

Typical of entries reporting a conflict of interpretations is the one
on the famous female impersonator in the Qianlong period, Fang
Junguan 7 & . Fang Junguan tells of a prophetic dream he had
at about the age of fourteen: sexually transformed, dressed in silk,
and wearing ornaments of jade, he was ushered into a man’s bed-
chambers.*® Speaking in favour of a theory of predetermination, he
believes that the dream foretold his subsequent corruption by rascals
and his entry into “the arena of song and dance.” At this point, the
entry records two opposed viewpoints (RS I11:6). First, Ni Chengkuan
{7 R (1712-1783) tells Fang Junguan: “Probably you had such a
dream because you harboured those thoughts. With those thoughts
and that dream, you degenerated. From cause comes effect; the ini-
tial cause originated in the heart. How can you ascribe it to predeter-
mined fate?™* Ji Yun interprets the dream differently: “I think that
actors like Fang Junguan are the scum of the earth. Their degenera-
tion is attributable to what they did in their former lives; they are bear-
ing the brunt of their past actions in this life. One can’t say that there
is no such thing as pre-determination.” Ji Yun thus refutes Ni Chengkuan’s
argument for “subjective imagination”; he is convinced that what hap-
pened to Fang Junguan is understandable in terms of retribution.

A confrontation between two opposite perspectives also occurs in
a notice about a county magistrate of Jiaohe 3T , who was said to
have sent his bondservant off with money he had embezzled while in
office (LY VI:22). The bondservant secretly gives the money to his
assistant and claims to have lost it when his boat capsized. At the same
time, however, the assistant tries to get away with the money himself
but is killed by bandits. In response to the story, Ji Yun’s uncle la-
ments that his death shows the work of deities and ghosts, who, “hold-
ing the Mirrors of Destiny in their left hand, and the Rosters of Death

“ Fang Junguan was among the best known of eighteenth-century actors who had
homosexual liaisons with members of the gentry at Beijing. On the relationships between
actors and members of the Qjng gentry, see Bret Hinsch, Passions of the Cut Sleeve: The Male
Homosexual Tradition in China (Berkeley: University of California Press, 1990), pp. 152-156.

" Ni Chengkuan came second in the 1754 jinshi examination that Ji Yun also took. For
Ni's biography, see Qian Yiji 81 , comp., Beizhuan ji %% (Collection of Biographical
Inscriptions on Stone) (Jiangsu: Jiangsu shuju TL#E# % |, 1893), 42:11b.
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3. QUESTIONS OF BELIEF AND DISBELIEF 109

The three types of narratives in the foregoing discussion are dif-
ferent not just in terms of structure and genre, but also in terms of the
strategies deployed in the debate over the existence of spirits. In all
three types, the evidence consists of factual accounts — either of
firsthand experience or of hearsay — but in each type the evidence
makes markedly different demands on the storytellers. Those of en-
counter stories assert their truth-value; those of accounts of super-
natural operations seek to “read” events as signs of another order of
reality; and those of inexplicable marvels confront and challenge natu-
ralistic explanations.

The storytelling might have been interpolated into elite conversa-
tions and thus used to continue the discussion of the argumentative
essays. Viewed thus, the stories can be said to have spiced up the argu-
ments. But it is interesting to contrast the two (the narrative and the
essay) as different forms of discourse on the supernatural. For one
thing, the stories bear similarities to essays by Yuan Mei and Luo Pin —
in the first case to disprove, in the other to prove, supernatural be-
liefs. But the essays rely much more heavily than the stories on
evidence culled from the Classics and Histories. In tune with the intel-
lectual milieu of the eighteenth century, the essays accord the ancient
texts more weight, even though the examples they quote often resem-
ble the firsthand accounts of encounters with the supernatural.

Furthermore, if we see the narrative evidence as being manipu-
lated by storytellers intent on making inferences and drawing con-
clusions, then the stories stand or fall by their ability or failure to
vindicate belief. Certainly, in Close Scrutiny, the argument made in a
story is occasionally eclipsed by satire, wit or humour. But it would be
hard to say for sure that the zhiguai is less effective than the essay. For
one thing, the evaluation of the narrative as argument is complicated
by the fact that the tales in Close Scrutiny, as in other zhiguai collections
of the time, were printed (and read) in huge compilations. The great
number of stories must have reinforced the “message” and thus worked
cumulatively to induce belief.

To sum up, the dialectical opposition between sceptical views and
beliefs in the supernatural created the groundwork for the narratives
of the strange recorded in Close Scrutiny, even though, in that collec-
tion, the believers appear to have gained the upperhand. All three
types of stories considered here challenge sceptical rationalism and
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4. BOXUE: UNDERSTANDING THE SUPERNATURAL 119

define and classify the fields of human knowledge in one bibliographic
project after another. The compilation of the critical abstracts in An
Annotated Catalogue, for which Ji Yun is largely responsible, could on
the one hand be regarded as an attempt at generic definition; on the
other hand, it is an effort to enhance research by delineating care-
fully the parameters of different disciplines. The emergence in the
mid-Qing of new, specialized fields of scholarship like the study of
rhymes and ancient pronunciations, epigraphy, and archaeology, has
often been noted. Ji Yun's study of the supernatural, too, was a branch
of knowledge that, having been pursued for centuries, was once again
brought to the forefront.

Emulation of the Evidential Approach

Regarding Ji Yun’s emulation of the evidential mode, we will look at
three of the main characteristics of evidential research as they affect
the writing of the stories of Close Scrutiny: the concern for compre-
hensive coverage, the pursuit of verifiability, and the attempt to gen-
erate plausible explanatory rules. However, we will not attempt to draw
extensive parallels between Ji Yun’s method and the methods of ad-
herents of the evidential school. The very marked difference in con-
cerns precludes such a possibility. Those carrying out research in the
evidential mode in the Qing — for instance, Wang Mingsheng, Yan
Ruoju B ## (1636-1704), and Duan Yucai BtE# (1735-1815), be-
sides Dai Zhen — centred their work (on philology, ancient pronun-
ciations, and so on) around clearer explication of the Classics. They
were almost entirely preoccupied with documentary, not physical,
evidence, and the generalizations they drew from a consideration of
particulars were used mostly to facilitate reconstructions of old texts;
they often strove to achieve an accurate picture of the origin and his-
torical development of matters like customs and institutions. None
of these is applicable to Ji Yun. What he shared with these researchers
was a similarity in methodological orientation and above all an essen-
tially sceptical attitude which stressed “looking at concrete things for
what they are” (shishi qiu shi T[RRI ).

Collecting Information. The eighteenth century in China saw the grand
enterprises of “collecting, categorizing and clarifying,” and attitudes
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APPENDIX 1 259

saw a fat and dark old woman in her fifties, and a young, good-looking
woman about twenty years of age. The scholar eyed the latter from
time to time.

Suddenly the young woman turned around and shouted, “Aren’t
you my elder cousin?”

The scholar was nonplussed, and did not know what to say.

The young woman then said, “I'm your cousin. Since, according
to our family rules, male and female cousins are not supposed to meet,
you haven’t seen me before. But I've once peeped at you from behind
the curtains, and so I know you.”

Remembering that there was indeed a female cousin who mar-
ried someone from Jinan, he exchanged a few words of greeting with
the young woman.

“Where are you going this early?” he asked.

“Yesterday I went to visit my sick aunt with my husband,” she said.
“At first we expected to return the same day. But my aunt was involved
in a lawsuit and she asked my husband to accompany her to the capi-
tal. So today he’s not returning home; I’'m going back to pack his
things for him.” She glanced affectionately at him as she spoke, and
she appeared most alluring. She even gave hints of how infatuated
she had been with him when she saw him for the first time, in her teens.

The scholar’s heart fluttered. Where the road forked, the woman
invited him home for a meal. He gladly agreed, and arranged for his
travelling companions to meet him somewhere later.

He did not show up at the appointed time. Nor did the friends
hear anything about him the next day. Going back to where they
Parted, and then trying to track him down on the road they had not
taken, the friends came across his donkey in the fields, its saddle still
untied. They searched all over the village there, but nobody had ever
heard of the two women. Inquiring still further, they found the home
of the female cousin, and discovered that she had died half a year
ago. No one could tell whether the scholar had been seduced by ghosts,

€aten up by demons, or abducted by robbers. Nothing more was ever
heard of this scholar.

This would be good enough as a moral lesson for flippant young
men.

Fang Kecun happened to be there when the story was narrated,
and he said he heard of a similar incident while in Gansu and Shaanxi:
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APPENDIX 2 267

and bewildered, not knowing what to do. Since he was held by many
hands, he was unable to extricate himself. Oddly enough, he was
ushered behind some bed curtains, and seated by the side of a man.
Terrified and ashamed, he woke up in a sweat.

Later in life Fang Junguan was lured by some scoundrels and sold
to “the arena of song and dance.” It was then that he realized that
everything was pre-determined.

Ni Yujiang said, “Wei Jie of the Jin dynasty asked Yue Guang about
dreams. The latter said, ‘Dreams are but thought.” Probably you had
such a dream because you harboured those thoughts. With those
thoughts and that dream, you degenerated. From cause comes effect;
the first cause originated in the heart. How can you ascribe it to pre-
determined fate?”

I think that actors like Fang Junguan are the scum of the earth.
Their degeneration is attributable to what they did in their former
lives; they are bearing the brunt of their past actions in this life. One
can’t say that there is no such thing as pre-determination. Yujiang was
only expressing a desire to clarify things from their root-causes.

Later Su Xingcun heard the story and said, “Xiaolan [ Ji Yun] talks
about cause and effect with reference to past, present, and future
lives, and he wants to caution us against what may happen in the
future. Yujiang talks about cause and effect with reference to one’s
thoughts, and he wants us to be cautious about what we think here
and now. While each seeks to illustrate a different principle, I must

concede that Yujiang’s view warns us not to give free rein to our hearts’
desires.”

3. HX 1:58

My nephew Yudun is my cousin Maoyuan’s son. In the third lunar
month of the renzi year [1792], Yudun assisted me in proofreading
the books of the Wenyuan Treasury, and we both lived in the Huaixi
Old House at Haidian.,

Yudun told me about a rattan pillow painted in vermilion that
Maoyuan had bought at a temple-fair in Cuizhuang some years back.
One summer, whenever Maoyuan slept on it, he would hear a soft
droning sound, and he thought it was an echo in his ears, appearing
when he got exhausted.
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APPENDIX 2 973

for the ghosts, it’s ‘not pressing a foe at bay.” Don’t you remember
the story in Extensive Gleanings from the Taiping Rewgn concerning how
Secretary Zhou fought with a ghost over a house, where the ghost
opted out, fearful in the face of Zhou'’s obstinacy?”

Patting me on my back and laughing, Yizhai said, “You are as frivo-
lous as Wei Shou! But you know me through and through.”

10, LY 415

Licenuate Tang of Hejian prefecture [in present-day Hebei] was
fond of playing tricks on others. Even today local residents still re-
member him as “Tang the Whistler.” A tutor at the village school who
liked to talk of the non-existence of ghosts once said:

“Ruan Zhan’s encounter with a ghost — how could that have been
true! It was just an absurd fabrication, the wild gossip of monks.”

At night Licentiate Tang scattered some mud at the tutor’s win-
dow and whined, striking at the door. The tutor, in fear, asked who it
was. He responded: “I'm the inherent capacity of the two kinds of ¢z.”
Greatly perturbed and shivering all over, the tutor buried his head
under his sheets and ordered two students to stand guard at the door
throughout the night. The next day, he would not get up. When friends
came to enquire about him, he moaned and said, “Ghosts.”

Soon afterwards, when it came to be known that it was all Licen-
tiate Tang’s doing, everybody applauded. However, from that time
on, demons became rampant, and not a night passed without their
throwing stones and bricks, or shaking the doors and windows. At first
itwas thought that Tang was playing another of his tricks, but on closer
look these demons were found to be real. Unable to bear the distur-
bance any longer, the tutor left the village school.

For when shame followed fear, the vital energies became dim-
inished, and the opportunity was open for fox-spirits to come and
assume control, That’s what is meant by the saying "demons are
aroused by men”.
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APPENDIX 3 o7

3. RS 11:57

Peng Qi, a prisoner exile, to Changji [in present-day Xinjiang], had
a seventeen-year-old daughter. Both she and her mother fell sick at
the same time. The wife died, while the daughter was critically ill.
Since Peng had to farm the land owned by the government, he was
unable to care for his daughter. She was left to die in the forest. She
moaned so sadly that those who saw her were touched.

A fellow-exile, Yang Xi, said to Peng: “You're most merciless. How
can this be allowed to happen? I'd like to carry her back and have her
cured. If she dies I'll bury her, and if she survives, she’ll be my wife.”

Peng said, “Great!” and wrote a formal note, and handed it to
Yang.

Half a year later, however, the daughter got much worse and
could not leave her bed. She told Yang as she breathed her last: “I'm
deeply indebted to you for your immense generosity. Since my father
permitted us to get married, we've lived closely together, not fearing
gossip. Also I have not shied away from you. Because I've been in-
disposed, we haven’t consummated our marriage, and I do feel guilty
toward you. Should I die and not turn into a ghost, that’s all there 1s
to it. But if I should live a life as a spirit, I'll repay what I owe you.”
Sobbing, she died.

Yang wept as he buried her. After the burial he dreamt of her
every night, and she made love to him as if she were alive. But when
Yang woke up, he could not see her. He called out to her in the night,
but she would not come. Yet as soon as he closed his eyes, he would
see her undressing herself and lying down in bed. After this had la.?ted
for a while, Yang could tell he was dreaming even while he was in a
dream. He asked why she would not appear to him in her physical
form outside of his dreams. She answered, “I heard other ghosts say
that human beings partake of the yang element, and ghosts the yin
element. Harm is done to man when the yin invades the yang. In sleel:),
however, the yang is restrained and one enters the yin mode. This
enables one to remain unharmed when interacting with ghosts: only

ir spirits meet; the physical forms do not.”
thmj;’jlpthis occurred iE t;,le spring of the dinghai year (16671, and by
spring of the year xinmao [1771]; four years h;‘}jl el?pse:f'lfud(l]i:r?gt
keep track of what ensued after returning home. 1he story
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“Earlier Confucians said that thunder-gods and their kind are born
and die within an instant. Is that true?”

“I often heard of such a theory when I was an ordinary scholar,
But secretly I thought that, if each thunder—clap signalled the pres-
ence of one deity, then there would be as many deities as there were
gnats. And if a deity ceased to exist when the roll of thunder was over,
then deities were as short-lived as ephemera. Whenever | questioned
my teachers about this, I was bitterly rebuked. After becoming a ghost,
I realized that the myriad deities have duties like those of officials in
the human world. They are not shadows that disappear within the
twinkling of an eye. How I wish I could again challenge my teachers
with what [ have heard and seen! But these past teachers of mine have,
I believe, become ghosts for quite some time already. They must have
found out the truth for themselves, so there is no need to challenge
them now.

“It seems that the Sages never advocated the theory of the non-
existence of ghosts. The great Confucians fabricated this theory for
fear that men might indulge in blind worship. But though one should
prohibit excessive indulgence, one cannot ban worship. Though one
should check sexual licentiousness, one cannot dispense with marital
relatjonships. Though one should forbid greed, one cannot do away
with money and goods. Though one should stop duelling, one can-
not do away with the five types of weapons. That is why, even with
their fame, with the assistance of hundreds and thousands of friends,
these Confucians can only silence the general public but not convince
them. Those who spread such teachings about ghosts know in their
hearts that such views do not hold, but they know that if they do not
hold onto such theories, they will not be considered learned men.
They go against their own conscience, saying that ‘this is the way
things are.’

“Now you see that the earlier Confucians’ attempt to combat way-
ward beliefs arose out of an extreme position, not out of heartfelt
belief. The later Confucians’ criticism of untoward ide.as .also arose
out of pressure exerted on them, not out of deep conviction. If y.ou
believe in the Confucian theory that deities and ghosts do not exist,
and challenge me on that basis, it shows how wrong-headed you are.

“Creatures of the underworld try to stay away fro¥n the living. So
you should not remain with ghosts for too long<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>